out of proportion to the modest accomplishments of his brief life. Born in Haddam, Connecticut, in 1718, Brainerd was left an orphan at the age of fourteen when his mother died (his father had died five years earlier). Brainerd went to live with relatives and seemed destined for life as a Connecticut farmer, working family land that had been left to him and his brothers. In 1739, however, he experienced conversion and, though well past the age of the typical Yale freshman, he enrolled at college with aspirations for the Congregational ministry. By his sophomore year, when the Great Awakening swept through Yale, Brainerd was recognized as one of the college's "New Light" student leaders. For this reason, he was among the first undergraduates to be disciplined by college authorities as they attempted to restrain religious enthusiasm. Rector Thomas Clap expelled Brainerd in 1742 for remarking that tutor Chauncy Whittelsey had no more grace than a chair and for attending a meeting of Separate Congregationalists in defiance of college rules.7
In the less than six years that he lived after his expulsion from Yale, Brainerd found accepted evangelical outlets for his religious fervor. He studied for the ministry, received a license to preach, and in November 1742 accepted an appointment as a missionary of the Society in Scotland for Propagating Christian Knowledge. The following spring he took up his first assignment among a small group of Mahican Indians at Kaunameek, New York, between Stockbridge, Massachusetts, and Albany. After a year filled with physical ailments, psychological depression, and struggles to learn the Mahican language, Brainerd had little to show for his missionary efforts, and he began to cast about for another Indian outpost. In June 1744, he was ordained by the Presbytery of New York at Newark, New Jersey, and he launched new Christianizing endeavors among the Delaware Indians near the forks of the Lehigh and Delaware rivers in Pennsylvania and more than one hundred miles west of this location along the Susquehanna River. Again, a year of effort proved unproductive.8
Finally, at yet another Indian settlement, Crossweeksung, New Jersey (near Trenton), Brainerd experienced his only notable success as an Indian missionary. Between 1745 and 1746, he led a revival among small bands of Delawares, who had been stripped of most of their land and victimized by disease and alcohol. At the start of the revival, Brainerd remained cautious, even skeptical because he "had passed through so considerable a series of almost fruitless labours and fatigues ... " Thus he was unable to "believe and scarce dared to hope that the event would be so happy, and scarce ever found myself more suspended between hope and fear, in any affair, or at any time, than this. "9 Indians regularly attended his religious services, and occasionally he found himself preaching to more than ninety worshippers. Brainerd baptized thirty-eight adults whom he was persuaded had experienced saving grace, and he formed a small church. The missionary described his modest achievement in his Journal, which was published by the Society in Scotland for Propagating Christian Knowledge in 1746. 10 Though in declining health, Brainerd left New Jersey in the spring of 1747 to visit family and friends in New England. Throughout the summer and early fall, Brainerd's physical distress worsened; he became bedridden in Edwards' parsonage, where the theologian's daughter Jerusha, to whom Brainerd was engaged, nursed him until he died on October 9, half a year short of his thirtieth birthday. According to Edwards, Brainerd displayed "unmoveable stability, calmness and resignation in the sensible approaches of death."II For Edwards such resignation was only one kind of hoary, conventional reform behind which an increasingly fragmented American evangelical community could rally. Brainerd's traditional form of benevolence attracted nineteenth century Protestants from various points on the theological compass and provided them with an opportunity to assert the superiority of white Anglo-Saxon evangelical culture.
At the same time that the Life was frequently being reprinted, biographical accounts of Brainerd began to appear, particularly in the religious periodical press. These accounts reflected the extensive interest in and influence of the missionary; they also reinforced and propagated Edwards' heroic interpretation of Brainerd's life. "Of the ministers of the Gospel in modern times," one writer panegyrized in the accustomed fashion, "there is no one whose history I remember, whose piety and success remind one more of apostolic times, than the missionary David Brainerd."'15
The abundant published material about Brainerd won him a prominent place in evangelical oral tradition. Ministers recounted his life from the pulpit, and parents in evangelical households described his self-denying exploits in inspirational stories that were passed down to children. Samuel J. Mills recollected that he was first attracted to missionary work by stories of Brainerd and John Eliot that his mother told him in his youth. Evangelicals spoke of Brainerd as the successor to Eliot; ministers and parents held up both missionaries as heroic models of piety to be emulated by Christians of all ages. Brainerd became a kind of evangelical folk hero and the subject of a body of lore. Stories depicted him as a frontier saint who subsisted on bear meat and Indian corn meal. Often forced to sleep on the ground during his travels between Indian settlements, he supposedly encountered poisonous snakes that always refused to attack him. Frequently, the stories went, he knelt with clenched hands and prayed for so long that he was unable to walk or flex his fingers. Similarly, Brainerd's story found a zealous audience at Andover Seminary, the institutional center of the foreign missionary movement in the early nineteenth century. Leonard Woods, Professor of Theology at Andover, reported that the Life was among "the most sound and searching books on experimental and practical religion""9 that the faculty recommended to students. Memoirs of Andover graduates who enlisted in missionary service not only contain direct testimony to the Life's influence, but they disclose an Edwardsian approach to spirituality that clearly bears Brainerd's imprint. At the center of the complex of missionary ideas that Andover transmitted to students lay an Edwardsian conception of disinterested benevolence that Brainerd was perceived as embodying to the highest degree. In the Nature of True Virtue Edwards defined authentic holiness as benevolence to "Being in general." Through regeneration, Edwards argued, a genuine Christian had a benevolent affection implanted in his heart which motivated him to love and seek the good of "Being in general.'"24 Samuel Hopkins, Edwards' leading theological disciple, extended his teacher's thought and developed a challenging conception of disinterested benevolence that established a willingness to die and be damned, if necessary, for the glory of God and the good of mankind as the ultimate test of true holiness. These Edwardsian interpretations of true holiness as disinterested benevolence furnished dynamic theological arguments for the missionary cause. Hopkins' doctrine of disinterested benevolence in particular was as popular among Andover missionaries as Edwards' Life of Brainerd.25 In fact, Brainerd came to be seen as 23 of his commitment to disinterested benevolence. Indeed, in his Journal he stressed the numerous obstacles to converting Indians, from the problems of learning native languages to the bad examples that nominally Christian whites set for the Indians.31 When these and other realities conspired to hinder his ministry, he turned inward, torn by doubts that he did not possess the spiritual resources-the saving grace and self-denying disinterested benevolence-to endure seeming failure. At times he expressed guilt for being too concerned with his own salvation rather than that of the Indians. Arriving at the forks of the Delaware and Lehigh rivers in the summer of 1744, he noted his renewed hope "for the conversion of the Heathen. . .. And when I long for holiness now it is not so much for myself as formerly . .. ." Yet, faced with hostile Indians, he resumed his quest for personal holiness. His sacrifices, "fatigues and hardships," he recorded, "serve to wean me more from the earth; and, I trust, will make heaven the sweeter.'"32 Clearly, Brainerd was on a two-fold mission in the American backwoods: to gather souls for God and to convince himself of his own holiness by demonstrating his commitment to disinterested benevolence. As, inevitably, the first part of his mission went poorly, the second increased in importance. reinforced and further disseminated the saintly image that Edwards had cultivated in his biography.
In no small measure, the popularity of missionary memoirs derived from a literary formula that had evolved from the pilgrim, captivity, and travelogue motifs of the Life of Brainerd. A kind of epic Christian journey-a quest for spiritual knowledge and experience as well as for converts--underlay Edwards' work and informed the accounts of Brainerd's successors. This religious quest required a separation from family, friends, and home. After a ritualistic farewell, the missionary began his epic journey and was initiated into another side of life. He repeatedly confronted and surmounted physical and spiritual tests, which deepened his understanding of himself and of life. In the process, the missionary experienced a rite of passage into evangelical adulthood, and the certainty of salvation increased as the prospect of death was blissfully accepted. Having measured up to the saintly standard established by Brainerd, the new Christian hero was assigned a place in evangelical hagiography.
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